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I_Iepmon HaKOH paToBa JeBedeceTux obenexeH je MHOrM note-
Wkohama y ogHocumMa usmefy ApxaBa HacTanux AUCOonyLvjoMm
omBwe COPJ, a jegHa oa HajsHauajHUUX CMETHM penakcauujn mefyap-
XaBHUX, MERyeTHUYKUX N MeRykoHhecMoHanHux penauuja jecre Ynke-
HULa @ ekcTpeMmusaLyja oBuUX NpocTopa oncTaje v y nooamaknoj Tpehoj
JeLeHuju of 3aBpLUETKa paTHUX cykoba. MNpumep jyxkHe cpncke nokpaju-
He KocoBo 1 MeToxuja, y KOHTEKCTY ONCTaHKa pasnnyutix BapujeteTa
MONMUTUYKOT Hacuba, CBakako ce cMaTpa jeHUM Of HajeknaTaHTHUUX Y
nHaye ,npeboratom” Mmurbey bankaHa 0BMM BpcTama BUOSEHLYE.

MNonasehn of xvnoTese [a CHaxHa eKcTpemmsauuja npoctopa jyxHe
Cpricke MokpajuHe npeacTaBrba 030WIbHY Mpenpeky Awjanory, y pagy ce,
npemMa casHarbMMa O NMPOMEHIBUBOCTY U Pa3BOjHOCTM, MAEHTUYHOCTU U pas-
NIMYUTOCTM, CYNPOTHOCTM WU MPOTUBPEYHOCTM, aHarmManpajy Heku o HajaoMm-
HaHTHUUX 0BMMKa NOMUTUYKOT Hacurba Ha KocoBy u MeToxuju, nomnyT ekc-
TPeMu3ma MHCTIMPUCAHOT BEPCKAM M €THOHALWMOHAIMCTUYKUM HapaTBmMa.
AKLEHaT je CTaBIbEH Ha H1X0B MERYCOBHM OOHOC Y KOHTEKCTY CyrnepmMupayy-
AMX KapaKTepUCTUKA, Kao M HaYMH Ha KOjW CYy MHKpUMUHULLYhe nHKopnopupa-
HW Y CMIOXEHW Anjanor 0 KOHAYHOM CTaTycy jy»He Cpricke NMokpajuHe.

KrbyyHe peuu: rmosumuyko Hacurbe, 6epcku U emHOHauuoHamu-
CMUYKU excmpemu3am, nomupetrbe, dujanoe, cmamyc

,OKO cumHux pa3snuka pa3bykmajy ce KpynHu cykobu,
Kojuma npemxode opaaHU308aHU Yaco8u MpXHe”

hypo Wywruh

* YHusepauteT onbpaHe y Beorpagy, MHCTUTYT 3a cTpaTervicka UcTpaxuBarba, beorpag, Peny6nuka
Cpbwja, milovan.subotic@mod.gov.rs
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YBop,

3anoq|/|H=e yeTBpTa [eLeHnja of NoveTka pagukanHor ocTBaperba AUCoNyTuB-
HUX CTPEMIbEHA Y KOjUMa je, paToBMMa Ca AeceTHama Xurbada NormHyImx
1 BMLUEMWUINMOHCKO] NOMynaumju nNpoTepaHnx U pacerbeHnx, Ha ocobeH BankaHcKm
HaYMH JOLUINO A0 HOBMX rpaHuua namelly Hekagawhux denepanHmx jeanHuua ome-
we COPJ. bes 063mpa Ha TO WITO Cce y Aeny Lmpe, Na v akagemcke jaBHOCTM, YeCTO
MOTY YyTKW eKCrnMKaLmje Kako je Ae3vnHTerpaTeHu Tanac 6mo geo rnobanHor gesvH-
Terpucama Koju je noHajBuLle Morogmno 3emsbe NCTOMHE M LeHTpanHe EBpone, yu-
HeHuua je aa je bankaHcku cLueHapuno cTBapara HoBe kapTorpaduje npaheH Hajpa-
30PHMjUM CTpagdaruma Ha eBpOMnckom Thy, HeBufieHMm of 3aBplueTka [lpyror ceeT-
ckor pata. Og npBux rogvHa OeBedeceTux, kaga ce paTHM noxap ,KoTprbao” o4
CnoseHuje, npeko XpBatcke M bocHe n XepuerosuHe, na cBe A0 Kpaja nocnegwe
[eKafe NpoLunor Beka, Kaja je y envueHTap reononmtiike OUTHOCTM U CypoBOr paT-
HOI MHTEPBEHLMOHM3MA AOLLUNa jy)KHa cpncka nokpajuHa — Kocoeo n MeTtoxuja, 3a-
JEAHNYKM MMEHMTEM OBUX MpOCTopa 6una je mMpxra koja ce OTenoTBopuna Kpo3
3n04mH. MNoyeTak HOBOr Beka OHEO je Heke ,HOBE BETPOBE” 3a koje ce cmaTpano Ja
he HoBUM DankaHckum ap)kaBama QOHETU NepUoA TELIKOT, anu KOHTMHYMpaHor ono-
paBka, MOCTENEHe M3rpagHe MHCTUTYLMja U pellaBakba HaromunaHux npobnema y
MHTEpeCy CBKX 3emarba NoHaocob, anu 1y UHTEpECy pernoHa Koju je ca HajupHum
eTyKeTama 3akopaymo ka NpoKnaMoBaHNM €BPOMCKUM MHTEerpauujama.

[oe cMo gaHac, Tpu deueHuje of noyeTka NpBMX paTHWUX cykoba Ha npocTopy
6vewe COPJ n Buwe o ABe AeueHuwje of okoHvamwa arpecuje HATO-a Ha CPJ u
cTBapara mefyHapoaHor npotektopata Ha KuM? [la nu cy mHorobpojHu npobnemm
1 Hecnopasymu peLleHu, v aa Nk ce MOXE roBOPUTM O TOME Ja Cy eKCTPEMMUCTUYKU
HapaTMBM Ca HEABOCMMUCMIEHUM MOpyKaMa MpPXHe HELITO LITO BHULIE He 3ay3uma
npuMaT y HacTynuMa PervoHanHux 3BaHUYHKKA, Kao U Ha MeaujckoMm Heby GarnkaH-
CKUX 3emarba?

AHanu3om cagpxaja usjaBa 3HavajHor 6poja 3BaHUYHMKA Yy 3emrbama GuBLUer jyro-
CMOBEHCKOr NPOCTOpa, Te aHanM3oM Meaujckor NpocTopa M3 UCTOr reorpadpckor Mu-
rbea, BuLLe Hema HUKaKBe Auneme Aa cy oaroBopu Ha oba oBa nuTara y Hajsehoj Mo-
ryhoj Mmepu HeraTueHu. [la nn je ekcTpemusauuja, 3a Kojy ce BepoBarsno fa je Hajsehu
L,MK” Jocerna 4eBefeceTux, y Toj MEpPU CHaXHa Aa ce NeErMTMMULLE Kao HecaBnaamea
1 HENPEMOCTKBA, UNu NpeacTaBiba ,KOPOB Koju ce HempecTaHo 3anuea”™? OaroeBop Ha
OBO NUTakE j€ HAPOYUTO BaxaH NPUNMKOM OnpeaerbuBaka crpartervje 3a 6opby npo-
TVB 0BOT pedhnekCMBHOT 06MKa NOMTUYKON HacuUIba, Kako y 6ankaHckum 3emarsa no-
HaoCoDb, Tako 1 y CBE KOMMMEKCHWjUM MefyapXaBHUM penaumjama.

YKONUKO eKCTPEMUCTUYKY MaTpuLy aHanuaupamo Ha npumepy Kocosa u Meto-
Xuje, ycTaHoBuhemo oapefeHe KanunapHe 3aKOHOMEPHOCTU Ca HEKUM Of XapuLiTa
ca npoctopa 6usle COPJ, ann n oapehere nocebHocTn. OHO LUTO Ce MOXe Y3eTu
Kao MoNnasHW 3ajefHWUYKM cagpXuial eKCTPEMUCTUYKMX HapaTMBa ca OBAALLHMX
MPOCTOpa, U LWITO je cBakako ynoTpebrbueo 1 3a pervoH KuM, jecte unkeHnua ga cy
€KCTPEMMUCTY UCKOPWUCTUMK ,[Ba YHUBEP3anHa 1U3Bopa” M3 KOjuX Lipny CBOjy XOMore-
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HU3auujy. JegaH YnmHM ekcTpemusaumja y ume penvrvje, a apyrm y uMe eTHoHaumo-
HanMcTUYKkMx nocebHoctn. U penmrmja M eTHMUM3aM ,qenyjy xomoreHuayjyhe y cTBa-
paky KONEKTUBHUX UOEHTUTETA U ,,je,ElHOBpeMeHO npy>|<ajy OAroBop Ha Be‘-II/ITa nnTa-
Hba Noje/INHaLIa, NOMYT OHOT: KO CaM ja U rae MM je MecTo Y 3ajefHmnum’?"

EKCTpeMI/ISaM NHCNNPUCaH PENTMTMO3HUM Pa3mTM4nToOCTUMA

Kao wTo je To 610 cnyyaj AMrbeM MCTOYHOEBPONCKOr CBETA (HApPOYMTO napagur-
MaTu4HO Ha npoctopy buswe COPJ), kpaj npownor n novetak 21. Beka obenexasa
npobyheHa penurnosHocT. Kao kanunmapHu npatunay pasnuuutux Penurmjckux u
KOH(DECHOHAMHMX PasnMYMTOCTM Koje Cy y OBOM nepuopy nocTajane cese GuTHuje,
nogpydje Kocoa n Metoxwje, 3ajenHo ca genoeuma Palke obnactu u MakegoHwje
(naHac — CeBepHa MakegoHuja), Bepcka 06HOBa je NOHajnpe onMyeHa y Nnoansamy
Benukor 6poja HOBMX HOromMorba 1 Apyrux cakpasHux OpHaMeHaTa ucrnamcke KynTy-
pe. ,MctoBpemeHo, Ha Teputopuju Kocosa n MeToxuje JoLWNO je [0 pyLleka, owTe-
hera 1 ckpHaBrbera Benukoj bpoja xpuwhaHckux Bepckux objekaTta u CoOMeEHWKa,
13 Yyera ce HeBOCMMUCMEHO MOXe 13BYhM 3akrbyyak Aa 06HOBa penurino3HoCTU MMa
¥ CBOjy MUNWUTaHTHY AMMEH3Mjy, T€ Aa He NpeAcTaBiba camo MyKo NpaBo Ha ucnose-
Jate Bepe y jegHom rpafaHckom apylutay. OunrnegHo je aa je oBa Bepcka 0bHoBa
OnnYeHa Kpo3 noBpaTak MCNaMCKUM KOPEHUMa, Ko jeaHOr Aena CTaHOBHMLWTBA [0-
XUBIbEHA Kao ydeluhe y CBOjeBPCHOM BEPCKOM paTty.”

Y KOHKPETHOM HauuHy NpaKTUKOBaka yyera Hajmnaher moHoTenama Ha Kocosy
n MeTtoxuju, n garoe je AoMuHaHTaH me3xeb xeHedmjckor TMna, 4OK Ce YCNOH cana-
chujckor ucnama Moxe cmatpatu 3HauyajHuM. [lpema Hekum npoueHama, bnusy ae-
ceTak npoLieHaTa KOCOBCKVIX AnbaHaua — MyxamegaHaua je npeLuso Ha oBaj Baxa-
BUCTMYKM® HAUMH NPaKTUKOBatba Bepe. LLITo ce Tuue T3B. MUCTUYHNX PefoBa Y Ucna-
My, cydujckm HapaTue je Beh feleHvjamMma AOMUMHAHTAH Y O4HOCY Ha cnopaguyad
yTnuaj hmno3odcko-MUCTUYKOr AMCKYpCa WMn3ma.

' MunoBaH Cy6oTuh, ,Penuritickin i eTHUUK KOHTEKCT CTpaTeluke kynType Cpbuje”, BojHo de-
110 4/2020, NHcTuTyT 3a cTpaTeruvjcka uctpaxwvearba, beorpaa, 30-49, ctp. 45.

2 MunosaH Cy6otuh, ,Exkctpemnsam kocmetckux Anbanaua: Cynpemauuja eTHOHaLMoHanu-
3Ma Haj BEpCKUM ekcTpeMuamoM”, HayuoHanHu uHmepec 3/2017, IHCTUTYT 3a NONWUTUYKE CTYAN-
je, beorpag, 221-237, cTp. 229-230.

Mpeonoan n cneabeHnum oBOr HauyMHa NpaKTMKOBakba 1cnama MHCUCTUPajy Ha HasuBy cana-
¢ucTn a He Baxabuctn — Bexabuje. MpoTUBIbEHE OHMMA KOjU UX KBanMAKKyjy kao Baxabucte Teme-
Ibe Ha YMHEHMULM Aa UX CaMO NPOTUBHULIM UCTama Tako HaswBajy, Tj. Aa je y nuTary nexopaumja Ko-
ja monasu o OHMX KOjW XKene Aa U3a3oBy nogene 1 pasaop Mefly MyCIMMaHCKUM BEPHULMMA.

* BaxHy yrory y Heycriexy MpaHCKor UCTIaMUCTUYKOT HapaTiea Ha KocoBy oaurpano je noja-
BIbUBaHE W LIKPEHE MCNaMUCTUYKOT Yyera erunatckor ,Mycnumanckor 6patcrea’. Osaj ucnamm-
CTUYKM HapaTuB goLao je npeko KocoBapa obpa3oBaHux y apanckum 3emrbama, nocebHo y Ervn-
Ty, OA KOjWX je BehnHa JaHac aHraxoBaHa Kao MMamm U kao HacTaBHULW Y Megpecama 1 Ha da-
KynTeTy ucnamckux Hayka Ha Kocosy. lMpema: Liridona Berkolli, ,The Presence of Iran and Shi'ism
in Kosovo”, Center For Iranian Studies in Ankara, March 10, 2021.
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YnpaBo cy canaduCTMyKi aKTUBWUCTM, OPraHM30BaHU y pasnunyute rpyne n du-
HaHCWjCKM NOTNOMOrHYTM 0f PasMunTUX UCNaMMUCTUYKUX OpraHnsaumja’ koje genyjy
Ha Ty KocoBa, y CeBepHoj MakeZoHWjW 1 OpyruM 3emibama y perMoHy HacerbeHUm
MYCIMMAHCKUM CTaHOBHWLUTBOM, 4O Caja OpraHvM3oBanM Ha Xurbafde pasimynTux
efykauuja n npefasarba. Kao NonuroH 3a Linpere CBOjUX Uaeja Kopucte ce CBU [0-
CTYMHM ,NpOBajaepckn kaHanu” koju omoryhasajy npucycteo Beher 6poja rbyau Ha
jeaHom mecty, nonyTt norpeba, obpena obpeanBatba, arntaumje TOKOM NMOPOANYHUX
1 BEPCKMX Mpa3Hu1Ka, Na U npogopa Y LWKomne U Ha yHuBepauTeTe. CUpOMaLLTBO, KpX-
ke MHCTUTYyuuje onTepeheHe KOMBUHOBaHUM KPUMUHAMHUM U paguKkanHuUM HapaTtu-
BMMa, Kao ¥ onwTa 6ecnepcnekTMBHOCT 3a Mnajae (Koju cy 1 Hajpeha mMeTa OBakBUM
aKTUBHOCTUMA) NPEeACTaBrbajy UaeanHo ,CTaHuwTe” 3a MHOOKTPUHAUM)Y ,f1aKoBep-
HUX” 1 oNwTy ekcTpemusaumjy gpywrsa. Ctora, ekcTtpemmsam OrpHyT Y ,noBpartak
ayTEHTUYHUM Mcnamckum Havenuma” Ha Ty KocoBa n MeToxuje npeacrasiba He-
[ABOCMUWCNEHY NPETHY MO HAUWMOHaNHy v pervoHanHy 6e36eaHocT.

[orahaju ca kpaja npowunor Beka 4OBENM Cy y m3paxeHy koHoTauujy T3B. OBK ca
UCNaMUCTUYKUM EKCTPEMUCTUYKAM HapaTuBuMa. Jow yBeK 3HauajHW peumamsy ucnam-
cKor npenopoga Ha Havenuma Wcnamcke pesonyuvje y Wpany, 1979. rogvHe, 6unm cy
CBOJEBPCHM Spiritus movens 3a npoTaroHncTe ucnammctnykor kpuna OBK. Vckopak ka
OTBOPEHOM FEPUICKOM JEMN0Barby Ca eneMeHTMa TepopuaMa ycneauno je ca dopmmpa-
HEM MyLlaxeauHcke jeauHuLe ,ABy bekmp Caavk”, 1998. roguHe, y ceny [owu MNpekas.

HacTtaBak kokeTupara ca UCNaMUCTUYKUM eKCTpeMM3mMoM Ha KocoBy fecuo ce y
cympak BojHe nHTepBeHuUmje npotue CPJ 1999. roguHe, kaga je Tagallkbi gpyru Yo-
BeK y ,anroputmy” an-Kamge AjmaH 3aBaxvpu, nocrne Bule cacTaHaka Koje cy, Haj-
vewhe y bakyy, opraHusoBane amepuyke, Typcke U caygujcke gunnomare — ynyhex
y AnbaHujy, a 3aTum 1 Ha Kocogo.’

HacraHkom T3B. Micnamcke apxase 1 3axBarbyjyhv nponaraHay pagukanHix ucnam-
ckux ynema, ca KocoBa cy npema Cuipuijun 1 Vipaky 2017. roauHe otuwwine 403 ocobe,® o
kojux je 74 norvHyno, a 133 ce BpaTuno, no nogaumma amepudkor CtejT genapTmeHTa.

® MpeKo T3B. NCNIAMCKUX XyMaHUTAPHUX 1 HEBNaZAMHIX opraHu3aLvia ua Cayavicke Apabuje, Yienw-
teHnx Apanckux Emupata, [ipase Katap, Kysajta u Typcke, kacHuje MOEHTUUKOBAHMX Kao OpraHu-
3aumje 3a MHaHCHparbe Tepopu3Ma, YIIoXeHe Cy CTOTUHE MUMWOHA Jorapa Y U3rpagky CHaXHE Npo-
naraHaHe WHGPaCTPYKType, pagu Wnpera paaykanHe uaeonorvje u pacnmpuBara MpXHe U pasHuxX
Bepckvx cykoba y bochw, Ha Kocosy, y Anbanuju n CesepHoj Makenonuju. Mpema: Kolé Krasnigi, ,Isla-
mist Extremism In The Balkans: The Case Of Kosovo”, Eurasia Review, February 11, 2021.

® Buwe y: MunosaH Cy6otuh, ,ExkcTpemusam kocmetckux AnbaHaua: Cynpemauuja eTHoHaLu-
OHanuama Hap Bepckum ekcTpemuamom”, HauuoHanHu uHmepec 3/2017, NHCTUTYT 3a nonutuyke
ctyavje, beorpaa, 221-237.

7 Bogko Jaksié, ,Radikalni islamizam ne pusta Zapadni Balkan®, Antidot — Nezavisna medijska
mreZa Zapadni Balkan, 26. septembar 2028. https://www.anti.media/medunarodna-bezbednost/stav/bosko-
jaksic/radikalni-islamizam-ne-pusta-zapadni-balkan/ 26/11/2021.

¢ BehmHa KkocoBckvx AnGaHala KOju Cy Ce NpUAPYXUNK Urxaguctuma noTuye n3 manor mecra
KauaHuk n werose okonuHe. Opatne je v jegaH of HajnosHaTujux Bofa kocoBckux AnbaHaua y -
peaosuma MCUC-a v jegaH op HajTpaxeHujux Tepopucta ca amepuyke nucte — JlaBopum
Myxauepu. Mpema: Bosko Jaksié, ,Radikalni islamizam ne pusta Zapadni Balkan”, op. cit.
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Osu nogaum roeope aa je Kocoso eBporncka Teputopuja ca Hajsehum 6pojem fobposo-
rbaua Ha CTpaHu MWUSIMTaHTHUX UCNaMKCTa y ogHocy Ha 6poj cTaHoBHMKa.” Kocoscka
nonvumja caonwtina je aa ce y jyHy 2021. roguHe y 3oHama cykoba Hanasuro HajMmame
96 craHoBHuWKa KocoBa, of Kojux 43 MyLukapua, AeBeT xeHa u 44 geue poheHe y Cupu-
jn vunn Mpaky oa Hajmatbe jegHor poguterba ca Kocosa. ™ OcTaje kao OTBOPEHO NuTame
Y KOjoj MEpU NpYBpPEMEHE MPULLITUHCKE WHCTUTYLMjE MOry OZArOBOPUTW Ha 0OBaj 13a30B,
unako ce y hopmariHom CMIUCHY OHe AeKnapuLLy kao crocobHe u genyjyhe.

OHo wro ycnoxaea npobneM jecte u CBe ovurnegHuja capagra pasnuuuTux pagu-
KarmHWX U eKCTPEMUCTUYKMX UCIIaMCKUX pyrna Yy pervoHy Ha OCHOBY CRiMYHE MOTUBaLMje,
CTe BEpCKe WAeonoruje 1 3ajeHnyKe ekcTpeMmcTidke npoLurioctn. OBa onacHocT je no-
Be3aHa ca NoBpaTKOM HelLTo Mare oA 150 rbyau u3 patHux 3oHa y Cupmjn u Mpaky, kao
1 onepaTuBHUM AejCTBMMA pasHMX obaseluTajHux cnyxom Ha Kocoy, y Anbanujn, Ce-
BepHOj] MakeoHMju 1 gpyruM 3emrbama permoHa. Y onepauyoHOM CMUCHTY, TPEHYTHO je
PU3NK Of TEPOPUCTUYKMX Hanada UCnaMCKuX ekcTpemmcTa ca Teputopuje Kocosa v apy-
MMX 3emarba y pervoHy moryh, anu UCTOBPEMEHO W orpaHuyeH. MehyTum, yKonuko Ha
KvuM, y Anbanuju n CesepHoj MakegoHuju n3bujy nonutinyke u OpyLUTBEHE Kpu3e, Y3 ,,je,q—
HOBPEMEHO npouy6rbV|BaH>e W VHTEH3VBMpare cykoba Ha EJ'IVICKOM nctoky, moryha je
3HavajH1ja nonapusaLyia Ha penauyin xpuwhatu — mycriumanu’.'? Taga He 61 6una uc-
Krby4eHa 3HavajHuja MoryhHOCT Hanaja UCNaMUCTUYKMX EKCTPEMICTA Y PErMOHY: Ha KnlM,
y ueHTpanHoj Cpbuju, y Anbanuju, CeBepHoj MakenoHuju, na n 'y Hekuv of 3emarsa EY. Y
KOHTEKCTY cnpeyaBarba MOryimx TepopucTuiknx Hanaga Tpebano 6u cnposectu ceeoby-
XBaTaH nporpam Koju b1 ce NpumapHoO OAHOCKO Ha TPETMaH ca ofrosapajyhvuM noHyaama
npeMa Beh WHAOKTPUHUPaHUM W paavkanu3oBaHuMm ocobama, a HapouUTo Npema oHUMa
Koju CBe BULLE, Kao modus operandi, KOpUCTe CTaTyC ,ByKOBa CaMoTHaka” unm ,cnasaya’.
OgakaB nporpam He 61 Tpebano cxBaTuTW HUTK Kao ,Nporpam 3a Aevcnammusanmy Mycnu-

9
nowua.
10 Kosovo Repatriates 11 Citizens from Islamic State Camps In Syria”, Radio Free Europe, July
18, 2021. https://www.rferl.org/a/kosovo-islamic-state-syria-camps-/31364421.html 11/11/2021

" Kocoscka nonuuuja caonwTtuna je ga je og 2013. roguHe uctpaxuna 400 ocoba 360r cymme
[la Cy W3BPLLWIM TEPOPUCTMYKE aKTUBHOCTM (MOBPATHULIM U OHK KOjW Cy OocTaru kog kyhe), yxancuna
152 v nogurna onTyxHuue npoTus Buwe of 120. PernctposaHa cy 133 noBpaTHuka, ykrby4yjyhn He-
konuko feue. M3sewwTaju y kojuma ce KocoBo nomMutbe Kao ,eBponcka NpectoHuua Lmxaaa” u CrimyHo
NpencTaBrbajy BENUKY CpaMoTy 3a Bragy koja ce Hada npuapyxuearby EY u Gnvkem nosesumBatby
ca 3anagHom Esponom. Mpema: Helen Nianias, ,Lessons from Kosovo? How a European hotbed of
Islamist extremism deals with returning fighters®, The New Humanitarian, March 2, 2018. Ha nuHuju
6opbe NpoTVB MCNaMUCTUYKE MHAOKTPUHALMIE N pecoumjanu3aumie n nHTerpaumje noBpaTHuka ca -
GnmcKoncToYHMX paTuwuTa je u Metoroauiikba ctpaternja Kocoea 3a NnpeBeHLIMjy HACUITHOT EKCTPEM-
13Ma 1 pagukanvama Koju Boge ka Tepopusmy”, Koja je HegaBHoO ucTekna. Ctpatervja je HasHaumna
kopake koje Tpeba npeny3eTu, ca OKyCOM Ha paHy UAeHTUdMKaLMjy, NPEBEHLM]Y, UHTEPBEHLW]Y,
[epagvkanusauvjyy v pewHTerpauujy nojeavMHaua v rpyna norofeHMx eKkcTpemusMoMm U pap-
ukanuamom. lNpema: Serbeze Haxhiaj, ,Kosovo Urged to Keep up its Guard against Radicalisation”,
Balkanlnsight, December 14, 2021. https://balkaninsight.com/2021/12/14/kosovo-urged-to-keep-up-
its-guard-against-radicalisation/. 25/11/2021.

"2 Kolé Krasnigi, ,Islamist Extremism in The Balkans: The Case Of Kosovo”, Eurasia Review,
February 11, 2021.
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MaHa”, Kako ra nponarmpajy Heke pagukarnHe CTpykType Ha Ty Kocosa 1 Hekum 3emrbama
Y PEMVIOHY, HUTU Kao Nporpam Koju haBopumayje EKCTPEMICTE NMPUIMKOM coLmjanusaumie u
3anoLUrbaBarba, Kako ra MaxoM BuAe akTUBKCTU rpafjaHCKMX CBETOHA30pa.

[Jarbu npobnem ekctpemusauuje permoHa, y KOHTEKCTY OgHOCa npema penuriju,
jecTe YnmbeHuLa, jeaHako NpUMEHMBa U Ha NPOrpecyBHe U Ha AECTPYKTUBHE uaeje,
[a OHe HWCy HameheHe came cebu, Beh NpuxerbKyjy MHTepakumjy y Kojoj aenyjy
npema Mogeny nospaTHe cnpere. Y w0oj ce orneaajy, y woj pacty, y Hoj noTephyjy
CBOja NpOrpecvBHal/QecTpyKTMBHA yBepeka. - lNpumep xomoreHusauuje Xpuwha-
cke Espone” npotus ncnammsauuje Ctapor KOHTMHEHTA, KOjU Ce OTEeNI0TBOPUO MO-
CriearsUX rofMHa Ha NpuMepy MUrpaHTcke kpuse,™ y onpefieHoj Mepy je npucyTaH
y amxotomuju xpuwhaHckor cesepa Kocosa” u ,ucnamckor jyra’. U Huje penvrvja Ta
koja pasaBajajyhe aHTaroHu3syje, Beh ynpaBo xomoreHu3auuja y weHo ume. Kako je
TO npumeTno dpaHuyckn akagemumk AmuH Manyd (Amin Maalouf) y cB0joj k13w
,Younaukm ngentutetn” (Les ldentités Meurtriéres): ,He cawam 0 CBeTy y kOMe pe-
nuruja Buwe He Bu UMana ceoje MecTo, Beh 0 cBeTy y Kome 6u notpeba 3a gyxo.-
Howhy Guna pasaBojeHa of noTpebe 3a npmna,quumy

EKCTpeMVISGM Yy OKpuUJby €THOHaunoHann3ama

Jucnep3nsHu cy pa3nosu 36or kojux oppefeHa eTHOHaUMOHaNHa 3ajegHuua y
3Ha4ajHoj Mepu NoYMHEe Ja Ce CYnpOTCTaBIba CBEMY LUTO NePCOHUUKYje BEANHCKM
HapoZ, Te Ja nokywasa Aa ce u3bopu 3a 3HauajHWjU CTENeH caMoCTanHoOCTV — fa
nocrtaHe, y Behoj nnn mawoj Mepu, HedasucHa. [dywaH KeumaHosuh kao Hajueluhn
pa3nor n3agaja ,HeJOBOSbHY UHTErPUCAHOCT MakbUHCKE 3ajedHuLe Y EKOHOMCKM, CO-
LmMjarniHW 1 KyNTYpHU KOHTEKCT oapeheHe TepuTopujanHe (apxaBHe) LienvHe, kao 3a-
JeQHUYKM MMEHNTEerb CBUX pasnora rnojaBe W LUMPEeHa eTHOHaLMoHanu3Ma Mefy xu-
TerbiMa MakbiHcke 3ajeaHuue”.'® ETHOHaLMOHanM3am cTora NpeacTaBrba KrbyyHi
,NpoBajaep” kojem npuberaBajy 3ajegHvLe ca MarbMHCKUM obenexjuma y CBOM Ha-
CTOjawy Ja ce ocamocTare, HapouuTO YKOMMKO Ce WHTErpucaHoCT OBUX 3ajedHuua
cMaTpa HeOBOJbHOM 3a HUXOBE TEXHE 3a OCTBAPEHEM MyHUX NpaBa U ycrosa 3a
ucrnorbaBare ogpeheHnx nocebHocTH. MNoCTjyrocnoBEHCKM NPOCTOP cappXu BpojHe
MPUMepPe MHCTUTYLIMOHAMHO W BAHUHCTUTYLIMOHAIHO NPOMOBUCAHMX MEpa W Nponu-

3 ,MHOro6pojHu Npumepu U3 UCTOpUje, anu U CaBpeMeHe mpakce, HaM roBope Aa penuruja
MOXe (Ha OCHOBY MOpAriHUX y4Yera CBUX 3Ha4ajHUjux CBETCKUX penuruja) npeactaerbatn butaH
chaktop y noborblwaky opgHoca Mefy rbyauma, anu M 3HayajaH uvHWNaL cykoba LUMpOKMX
pasmepa’. MunosaH CyboTuh, ,Mcnammctnukn ekcTpemmnsam kao napagurma Bepcku yHanpaHor
Hacurba’, Kynmypa nonuca 6p. 20, 2013, 21-39, cTp. 24.

' O kanunapHocT 13Melly MUNUTaAHTHOT UCnammama U LECHOT ekCTpemuaMa koju ce ,orphe
xpuwhaHckum opHameHTma” y: Munosan Cy6oTuh, Muzpayuje u ekcmpemusam, Meauja ueHTap
,OnbpaHa” n VHcTuTyT 3a cTpaTterujcka uctpaxuata, beorpag 2022.

'S Amin Maluf, Ubilacki identiteti, Beograd: Laguna 2016, str. 103.

8 Dugan Kecmanovi¢, Etnonacionalizam, Izabrana dela; 1-4; tom 2, Clio, Beograd, 2014, ctp. 164.
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ca Koju Cy ULLINW HapyKy eTHOHaUuoHanncTuma y 6opbum 3a nonutnyko-agMmMHMCTpa-
TWBHUM OCamOoCTarbUBaHEM.

YCnocTaB/bake W LUMPEHE €THOHALMOHANMMCTMYKAX HapaTUBA jeQHOr €THUYKOT
KONEKTMBUTETA Yy OKBUPY MCTE APXKaBHE TEPUTOPWjE HYXHO M3a3uBa ogbpambeHy
XOMOreHu3aumjy apyror konexktusuteta. byherwe eTHoHaumoHanuama Mehy npunag-
HULMMa OHe Apyre eTHOHaLMOHanHe rpynauuje Jaje H1U3 aprymeHaTa 3a HapacTake
EKCTPEMUCTUYKUX EKBMBANeHaTa kao ,KoHTpamepa” npoTuB Apyrux. Hajcsexuja uc-
KycTBa Ca MOBpaTHOM CMperoMm uamehy eTHOHaLUMOHanucTa pasnuunTUX ETHUYKUX
npefsHaka Ha npocTopy 3emarba 6uBlue Jyrocnaswje, na u Ha nutawy Kocosa u
MeToxuje, nokasyje CMUCINEHOCT TBPAHE Aa €THOHALMOHaNU3aM y jeHoj cpeanHm
HEMWHOBHO NMpeAcTaBrba ,MOrOHCKO rOpUBO” 3a CBOj eKBMBAMeEHT Yy Apyroj. Hus no-
rPELUHNX MoTe3a npema Kpu3u y jy>KHOj CPMCKOj NOKPajuHU, Koje je MOMMTUYKKM ecTa-
6nmwmeHT y Cpbujn HaunHWO ocampeceTux U AeBefeceTux rognHa, notephyje cra-
HoBuwTe aa Kocoso n MeToxuja Huje nsysetak, 4ak 6u ce MOrno okapaktepucaTtu u
ka0 NpaBumo Hanpen HaBegeHor. OACYCTBO CTpaTervje Npema UHTerpucary KOCOoB-
cknx AnbaHaua y npasHu U NONMTUYKM XMBOT Cpbuje, Te NpMMeHa NPBEHCTBEHO pe-
NpecuBHMX MeToda 3a 60pby nNpoTuB HapacTajyhe eTHOHALMOHANMUCTUYKE XOMOre-
HU3aumje, camo Cy HEKW O aprymeHata Koju Cy Aasanu ,Betap y neha” HapacTajy-
hem eTHOHaLMOHanM3my 1 cBe OTBOPEHUjEM ETHOCENapaTUCTUYKOM HAaCUIbYy.

Y K0joj ce Mepw rmaBHWU HapaTUBW €THOHALMOHANUCTMYKE naeonornje ns cgepe
Teopuje mMory ,nepcoHanu3oBaT”’ Ha HUBO eTHOHaLMoOHanu3ma kocmetckux AnbaHa-
ua? YKONMKO Kao nonasHy TEOpWjCKy OCHOBY Y3MeMO TeMaTCKy YOKBUPEHOCT eTHO-
HauuoHanucTnike naeonornje npocecopa Keumarosuha, koju je obpasnaxe Kpo3s
JeceT enemeHara, = M CyouMMO je ca Npakcom anbaHCKMX NpoTaroHWCcTa oBe uaeje
Ha KuM, youaBamo n3pasuty (4ak Gucmo mornm pehu n maTpuyiHy) 3akOHOMEPHOCT.

EnemeHT owmeheHocmu npenosHar je 1 Ha NpUMePY ETHOHALMOHANMCTYKE MAEeono-
vje kocmeTckux AnbaHala Kpo3 apTuKynaLmjy CTaBoBa Aa YaHOBMW HIXOBE ETHOHALMO-
HanHe 3ajefHuLe HeMajy 1CTa npaea kao npunagHvuy BehuHekor Hapoga y Cpbuju. Kao
apryMeHTV HaBofEHU Cy PasnnMuUTK BUOOBK OMCKPUMMHALME, OF MpaBa Ha jesuk, KymTy-
Py, BEPOMCIOBECT, LLIKOMOBak-e, pasHe 00MvKe yapYuBak-a, 3anocreHe U CIIMYHO.

EnemeHT y2poxeHocmu je MHTEH3UBHO apTUKynucaH U NPOMOBUCAH Y Kamnaka-
Ma koje cy BofeHe yrnaBHOM npema cnosba. Opakne yrpoxeHoct? Op cneneher
enemeHTa: Kpusua 3a cee, Koji HeJBOCMMCNEHO UCTUYY Maeono3n anbaHckor eTHo-
HauuoHanuama. ,3a cBe HeBosbe anbaHckor eTHoca Ha KuM kpueu cy Cpbuja, nonu-
TUYKN eCTabnULIMEHT 1 BENUKOCPMNCKM HaLMOHanu3am, kako oHaj u3 ueHtpanHe Cp-
Ouje, Tako M OHaj 0f CTpaHe CPMCKOr XWBiba Ha KuM."'8 OBaj enemeHT eTHOHaLWO-

R Op necet enemeHata Koje apTukynuwe npod. KeumaHoBuh u3gBaja ce LecT Koju oaro-
Bapajy OKBMPY ETHOHALMOHANMUCTUYKMX CTPEMIbEHA KocMeTckux AnbaHaua. To cy: owmeheHocm,
yepoxeHocm, jacHo o0pefieH Kpusay 3a cee, Xpmea U Xpmeosare, npeno3Hasare npagoa mpe-
HymKa v KoHauHo, ocgema u oOmasda. MNpewma: DuSan Kecmanovi¢, Etnonacionalizam, Izabrana
dela; 1-4; tom 2, op. cit. str.. 134-143.

'8 MunosaH Cy6otuh, ,Exctpemmsam kocmeTckmx Anbanaua: Cynpemauuja eTHOHaUMoHannama
Haf, BEPCKMM EKCTPEMM3MOM”, On. LT, cTp. 231.
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HaMMCTUYKE MAEeonoruje nokasao ce kao Beh yxogaHo v 4enoTBOPHO CPeaCTBO Npu-
nvkom mobunucara maca.

Vipeonosn eTHoHaUMoHanM3ama kocmeTckux AnbaHaua cy, npema OBOM MaTpU4HOM
¢hopmarty, apTvKynucanm n npomosucanu cnegehn enemMeHT — esrieMeHm xpmee U Xp-
meosarba. Kopuyiwhere 0BOr enemeHTa eTHoOHaLMOHanNUCTUYKe naeonoruje HajueLlhe je
O1Bano NOTKPeNnIbLEHO Cca ,3MoynoTpebom (HECTIOPHOT) CTpaaara KocMeTckux AnbaHa-
Lla AeBeaeceTUx 1 CTBapakby KyrTa KPTBU KOju Ce YCOCTaBMO YNopeao ca UCMNOMbEHOM
eTHOCENapaTUCTUIKOM aKTUBHOLLRY ca eneMeHTUMa Tepopuama of cTpate OBK”.2°

EnemeHT npasoe mpeHymka kog anbaHCKMX eTHOHALMOHANMCTa Moxe ce nocma-
TpaTW OBOjako M OTESIOTBOPMTU KPO3 ABa AaTyMa. JedaH je CBakako OHaj U3 BpemeHa
arpecuje HATO-a Ha CPJ, Koju je HEyMWTHO NPOMEHUO TOK UCTOPWjE Y OAHOCY Ha OB
theHomeH, a apyr ce ogHocn Ha 2008. roguHy, kaga je OCHaXKeHW eTHOHALMOoHaNm-
3aM Npeno3Hao NpaeuW TPEHyTaK 3a €THOCEeNapaTUCTUYKY onepalvoHanm3saumjy.

EnemeHT oceeme u o0masde npefcTaBrba NOCMEAY KapyKy Y naHuy uaeosnora
1 NPOTaroHUCTa eTHOHaLMoHanu3Ma 1 ¢ NpaBom ce Moxe pehu aa npeacrasrba uc-
XOAMLUTE CBUM NMPETXOOHUM. 32 HUM Ce NOCEXe OHOT TPeHyTKa kada je eTHOHaLuo-
Hanusam Beh eTabnupaH v Kaga je 4OCTUrao MHore 3aupTaHe uurbese. Ha npumepy
KnuM oH ,,06yxBaTa nepuog og nosnavewa cpnckux cHara 6e3begHoctn 1999. rogu-
He, 1 Tpaje, ca BehuMm 1 MawbuM ocumnaumjama y WHTEH3UTETY WCMorbaBakba, A0
faH-fanac. Kao BpxyHal| eTHOHaLMOHANMCTUYKOr Hackrba CMaTpa ce norpom Hap
Cpbuma Ha KocwmeTy koju je Tpajao og 17. o 19. mapta. 2004. roguHe”.

YonwTe y3eBLUM, ETHOHALMOHANMN3aM, KOju je Y3e0 NpUMaT Mpe KOXE3WBHE NAEH-
TudmKaumie og 00 Tada kibyyHor haktopa objeantbaBarea — penuruje, oanrpao je
3HavajHy ynory y anconyTvBHUM TOKOBKMA ¥ patoBuma y buslioj COPJ, na n Ha npw-
mepy KuM. MNpouecn eTHOHaUMOHanNHe XoMoreHusaumje Koju cy ux npatunu éunm cy,
npe ceera, MOTMBKCaHW NoTpebom Ja ce ,CTBOpPE NPOCTU ¥ HEABOCMUCIIEHW MOEHTU-
TETU Y CTAHOBHWLLTBY, Te Ja ce u3bpuLly efieMeHT! meluaBuHe, '3arahera’ 4 6vu'|o
kakBe HeoapeheHOCTY Koji G YrpoXaBani HOBOCTBOPEHE HaLMOHamHe apxkase”.?

Ymecmo 3akrbyyka

Mpunukom ynopeaHe aHanu3e npeumyhcTBa kanauuTeTa €THUYKOT kapakTepa
eKCTpeMM3Ma Ca OHWUM BEPCKWM, BEOMA je Ba)XXHO HampaBWTW jacHy pasnuky nameny
noTeHumjana 3a UCMorbaBake OBMUX EKCTPEMUCTUYKNX HapaTWBa Ha TepeHy (Lmpe y

Py WpaHy je, peunmo, kopuwiheH y roguHama Koje cy npeTxogune Mcnamckoj pesonyumjmn
kapa cy CA[l xurocaHe kao KpuBal 3a CBe HEBOMbe MpaHckor ctaHosHUWTBA. C Apyre cTpane,
W3paen onTyxyje UpaH, ok cy cpncke Bnactv 90-ux 3a cBe HajpeKkBEHTHU]e KpuBunu BaTukaH.

MunosaH Cy6oTuh, ,,EKCTpeMM3aM kocmeTckux AnbaHaua: Cynpemaumja eTHOHaUMOHa-
nmsma Hap BEPCKWM eKCTPEMU3MOM”, On. LuT. cTp. 232.

Ib|d

? Ger Dejzings, Religija i identitet na Kosovu, Biblioteka XX vek, Beograd, 2005. ctp. 54. y:
Milovan Suboti¢, Miroslav Mitrovi¢: ,Hybrid Nature of Extremism: Cohesive Characteristics of
Ethno-Nacionalism and Religious Extremism as Generators of Balkan Unsecurity”’, Vojno delo,
International Edition, 1/2018 (22-33), p. 25.
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Hapoay) v npesnafyjyher cTaBa 3BaHUYHMKA NPUBPEMEHNX MPULUTUHCKUX UHCTUTY-
LmMja, Kao KIby4HOr enemeHTa 3a YCrnocTaBMbake WM NPOMOBMCAHE OBOM KOHLenTa.
Jlok je KOCOBCKO-METOXMjCKM MPOCTOP jOW YBEK Y 3HayajHOj Mepu KOHTaMUHMpPaH
,BPEAHOCTAMA” MUMUTAHTHOT UCNaMW3Ma, Y jaBHUM UCTYNMMa 3BaHWYHWMKA NpuBpe-
MEHWX MHCTUTYLMja W, LWITO je jow BaxHWje n MeprouBuje, y cpeacTBMMa jaBHOT WH-
chopmucarba Koje KOHTPOnuLIE NPULITUHCKWA eCTabNULLMEHT, penurujcka KOMNOHEeH-
Ta ugeHTuTeTa 3aspefyje 3HaTHO Maky NaxHy O/l 3anaraxa Koja Cy CKOpPO UCKIbY-
4MBO W3 CBETOHA30pa ETHWYKe Npupoge.

Moy4YeHn UCKYCTBOM W3 paTHUX AeBefeceTux roguHa y bocHu u XepuerosuHu,
rae je Hapactajyha ucnammusaumja camo ytemersuna mehyHapoaHy 3ajegHuuy ga om
BuX kao yHuTapHa gpxaBa Guna oHa TBOPEBMHA Ca M3PAXEHUM UCMAMUCTUYKMM
HapaTVBMMa, Kao 1 CBEOMLITW OAMjYM Koju je anrbemM 3anaga CTBOpPEH npema Munu-
TaHTHUM UCNaMUCTMa HaKOH TepopucTuIknX Hanaga Ha CA[, centembpa 2001. ro-
[VHe, Ha peq je AoLao OTKMOH MpemMa eKCTPeMUCTUYKUM HapaTUBKUMa OCHOHEHUM
Ha yJerbe Hajmnaher moHoTensma. C TuM y Besu, anbaHcko BofcTBoO Ha KuM je cse
yewwhe MHCUCTMPArO Ha ayTEeHTUYHOCTM CBOje NpunagHoCcTM EBponu kpo3 ,BulLeBe-
KOBHY MaeHTMdMKaumjy ca xpuwhaHcTBom”. Tako ce u ,ydvewwhe y 6uum Ha Kocosy
noA 3actaBoMm XpuLWhaHCKMX BRacTenuHa NpefcTaBrbano kao BaXaH Aokas da cy
AnbaHum 6unu Ha ‘npaBoj CTpaHW' 1 Tako MOEHTUUKOBAHM Kao 'yyBapu kanuje”.
Otyna, nodaHWULITBO OCMaHIIM|CKOj BNagaBmnHW HakoH nopasa Ha KocoBy norby cse
yewhe je HarnawasaHo kKao HewTo WTo cy AnbaHuwm ,6unu npumopaHn ga uckyce,
anu HuWkKag Hwcy 3aucra I'IpI/IXBaTMJ'IM".24 Y 0BOj CBOjeBPCHOj peBU3UjM MUTONOTWjE,
3BaHWYHM anbaHckn oaMjyM Npema OBMM MUTakUMa OASMKyje ce ambuBaneHTHUM
ocehawMma npema nucnamy u 3aHemapwveary ceharba Ha cyntaHa u ucnamcke Kyn-
TypHe Teme. Tako je 1 ,06HaBIbakbe Npuye 0 anGaHCkoM yBuLyM CynTaHa® Bulle Y
cnyx0bu usrpagwe MaeHTUTETa HOBE eBponcke apxase KocoBo Ha Temerby npeu-
cnamcke xpuihatcke npotunocTu”.

Yurbenunua ga je npobnem ymMHOrome M3MeLTeH U3 cdepe penimrmjckor HU Ha
KOjU Ha4MH He Nokasyje Aa je 0Baj OKBUP jeJHOCTaBHMjU 3a HEMOBO pellaBame. Yc-
NOCTaBIbEHN E€THOHALMOHANUCTUYKM MPUCTYN ca nosuuuja ,HenpeMoCcTUBUX pas-
nuka” y nornegy €THUYKe NpUNagHoCTK, je3vka, nucma, apyraduje susuje 6ygyhHo-
CTW OpXaBHOr OpraHu3oBama, Na u gpyraymjux nogpxasajyhux akrepa y cBe KOM-
nnvKoBaHujeM MefyHapoaHOM OKpYXeHy HaMeTHYO ce, MOXAa, Kao U Texu 3a no-
MUpEHE W Aujanor, Hero Aa je KibyyHa pasnuka NpMMapHO MOTWBMCaHA penuruj-
CKUM pasnosuma.

%Ana di Lelio, Bitka na Kosovu u albanskom epu, Biblioteka XX vek, Beograd, 2010, cTp. 25.
24 ..
Ibid.

By npunor javawy encke naHanbaHcke HauWOHArNHe Npuye ca HarnaleHWM XepojckumM
nVKoBMMa, TBPAHA Ja je ,jyHaK Koju je y ume cnoboge ybuo cyntaHa 6uo AnbaHal ycnoctaBrba
UCTOPUjCKN KOHTWHYMTET ca Aanekom npownowhy”. Mpema: Ana di Lelio, Bitka na Kosovu u
albanskom epu, op. cit. str. 19.

% Ana di Lelio, op. cit. str. 26.
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YKOnmMKo nommuperse®’ NocTaB1MO Kao cynpemupajyhn YsHunay, gujanora 0 KoHau-
Hom ctaTycy Kocosa n MeToxuje unu, jow 6orbe, kao HajHyHUjW ycroB cnpoBohera
€BEHTYarnHor cnopasyma, NocTaBrba Ce NTare Ha KOju HauMH NOACTAKHYTU 1 BOAWUTM
npouec nomupera. Nako ce oBaj TepMUH cmaTpa jeHUM Of, HajPPEKBEHTHUUX Y LK~
POKOM HapaTuBy rpafjaHCKuMX MHULMjaTVBa, akadeMCKe jaBHOCTU, Na U APXKaBHMX 3Ba-
HUYHMKa Ha BanKaHCKMM NPOCTOpUMa, OYMINeHo je Aa pesynTaTta Hema.

LLiTa je cnopHo y 4ecToj ynoTpedu oBor TepMmrHa Yy (NocT)KOHNUKTHOM nepuody 6e3
oarosapajyhux pesyntata? CnopHo je WTO TepMUH 13nasu U3 genokpyra Mehyapxas-
Hor, MefyeTHWYKOr Mn MefyKOH(ECUOHANHOr MUIbea, Maaa Ce Uy MOMEHYTOM KOHTEK-
CTy, 13 yrna caBpeMeHe peannonutuke, Beh cMatpa apxamyHuM. Y LWMpem coumjanHoMm
KOHTEKCTY TEPMUH Ce KOPUCTU M Kao TPAHCMUCWOHHM Y peLlaBatby KOH(nmkata usmehy
NEeBMX W OECHMX, BNacTu M onosuumje,” Hasujadkux rpyna v gpakumja u cnmyHo. M3
€TMMOIOLLKOT Yriia CynpoTCTaBIbEHN CY TEPMUHM PaT U MUp, LITO MMNAnUmMpa aa cy 6ap
jedHaKo CynpoTCTaBrbEHN 1 paToBake 1 Nnomuperse (Mupersbe). okne hemo umatu pat
na mup, paToBake na nomupere? fda nu je mup 6e3 para yonwte moryh? Cynehu no
nckycTay, Moxemo pehu ga Huje. [Ja v Ham TO 3aTBapa pag Ha CTBapakby OKBUpa rae
he mup 6e3 pata 6utn moryh v rae he kao 0AroBop Ha aHTaroHM3Me W HepeLLeHa nuTa-
Ha OUTK CYNPOTCTaBIbEH EKBUBAIIEHT HA TOM HMBOY (hopMyraLmje — pasroBop, KOMMpo-
mmuc? HanpoTtus, TO je jeanHn okeup kome nocseheHo Tpeba TexuTu.
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Pesuwme

a N cy pasnuunT UOEHTUTETU (ETHUYKW, PENUIMICKU, je3UUKK..) 10 Te Mepe
ID,l—lenpelvlocwnaa npenpeka 3a aujanor v Aa nv je oapulame of MaeHTMTeTa Cca
obe cTpaHe jeguHu nyT Ka nommpery? CyBucao 04roBOP Ha OBO MUTakE UCKIby4yje
OGuHapHOCT OBOr Tuna. JeauHW BarbaH MyT y penakcauuju ogHoca W MocTusarby
CMNpPOBOAMBOr cropasyMa Mopa OuTH 3acHOBaH Ha 3adpxaBatby CONCTBEHWX UAEHTU-
TeTa. Haume, kako 1o ¢ npasom HaBoau Bpermax (Rutger C. Bregman), ,Tpeba ga
CXBaTUMO A HEMa HUYEr JOLLer Yy TOMe LWTO CMO pasnuunTu™ n ga pasymeBate

» Rutger Bregman, Covedanstvo — istorija koja uliva nadu, Beograd: Laguna, 2021. str. 379.
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EkcTpemu3aLmja KOCOBCKO-METOXM|CKOT MPOCTOpa Kao npenpeka aujanory

3a gpyre v gpyrauuvje naeHTuTeTcke nocebHOCTM HM Ha KOju HauvH He ymatbyje no-
cBeheHOCT Ja 3a4pXuMO COMNCTBEHE UAEHTUTETCKE OAMNUKE.

[Ja 6rucmo roeopum 0 gujanory, NocTu3aky crnopasyma U HeroBom CrpoBofe-
WY, OUUrEaHO je da je Leo Taj nyT Hemoryh u HeedmkacaH y ycrnoBumMa farbe exc-
Tpemusauuje apywTea. He Tpeba BepoBaTh Ja Cy aHanu3vpaHuW eKCTPEMUCTUYKM
HapaTMBM CBOjCTBEHU MCKIbYYMBO anbaHckoj ctpaHu Ha KuM. Hanpotus, mopamo
OMTU CBECHU YMHEHMLIE 1d HALL aKTYEMHU KYNTYPOMNOLUKM U MEAU|CKM NPOCTOp U Aa-
b€ CNYXM Kao ,NpoBajaep” eKCTPEMUCTUYKMM naejama Koje npeacTaBrbajy 3HadajHy
npenpeky NOMeHyTOM AuWjanory, anu v wupem npeobrnimkoBary NONUTUYKOT MAEHTU-
TeTa Cpbuje, Koju je AeBedeCeTUX rogvMHa NPOLLNor Beka 036MIbHO HapyLLEH.

CaBpeMeHa kynTypa He CMe fia Cce CBefe Ha nonynucTuyke obpacle Koju Hekpu-
TWYKW NponyLUTajy cagpaje MonMMTUYKOr eKCTpeMusMa, HeTonepaHumje u penaTuem-
3aumje 3nouvHa. ,Hanasumo ce y 3a4apaHoM Kpyry: JOK Ce HWBO CBECTU MPOCEYHOr
'KOH3YMEeHTa' He NoaurHe, AoK Ce He yHanpeamn nonuTnika Kyntypa v ymame pasnuyiu-
TV 06nMUM HeTonepaHumje, AOK CE€ HALMOHAMHUM U MOMUTUYKUM KOHCEH3YCOM U My-
TEM CBUX MeJuja He OCyZe paTHM 3M104MHU U MPXHba Koja UX je MOTMOMOrfa 1 KacHuje
penaTMBN30Bana, Halll KBANUTET XMBIbEH:a W KynType Buhe HenonycTMBO Huckn. >

YecTo ce uUcTMYe kako mehyHapoOHM OHOCU MOYMBajy Ha MHTEpecuma, a npony-
LITa Ce YMHeHMLa Aa cy Takofe yTemerbeHu Ha BpegHocTumMa. Kakee BpeaHocTu ba-
LITUHUMO, Takau he Ham BUTK 1 MeflyHapOaHU CaBe3HULW, @ NOCNEeANYHO U peLleHsa.

Krby4dHe peuun: nonumuyko Hacurbe, 86pCKU U eMHOHaUUOHaIUCMUYKU ekcmpe-
mu3am, nomupere, dujanoe, cmamyc

© 2022 Aytopu. Objasuno BojHo dero (http:/iwww.vojnodelo.mod.gov.rs). OBo je unaHak
OTBOPEHOr NpucTyna u aucTpudympa ce y cknagy ca nuueHuom Creative Commons
(http://creativecommons.org/licenses/by/3.0/rs/).
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% MunosaH Cybotuh, ,EkcTpemuctnuke TeHaeHumje kao npenpeka y (npe)obnmkoBatby nonu-
Tnykor naeHtuteta Cpbuje”, Kynmypa nonuca 6p. 21, 2013. 163-181, ctp. 177.

I/73



THE EXTREMISM OF THE KOSOVO-METOHIJA
AREA AS AN OBSTACLE TO DIALOGUE

Milovan Subotié¢”
Milo$ Milenkovié™

Hocmasrmen: 15. 02. 2022. Jesuk pada: EHrneckm
Kopueosano: 08. 04. 2022. Tun pada: OpurvHanHu HayYHu pag,
lMpuxseaheH: 05. 05. 2022. DOI 6poj: 10.5937/vojdelo2203062S

he period after the 1990s wars was marked by many difficulties in
relations between states established by the dissolution of the
former SFRY, and one of the most significant obstacles to the relaxation of
interstate, interethnic and interconfessional relations is the fact that
extremism in these areas persists even in the advanced third decade since
the end of the war conflicts. The example of the southern Serbian province
of Kosovo and Metohija, in the context of the survival of various varieties of
political violence, is certainly considered one of the most blatant in the
otherwise “too rich” milieu of the Balkans in these types of violence.
Starting from the hypothesis that the strong extremism of the area
of the southern Serbian province represents a serious obstacle to
dialogue, the paper analyses some of the most dominant forms of
political violence in Kosovo and Metohija, such as extremism inspired
by religious and ethno-nationalist narratives, according to the
knowledge about variability and development, identity and diversity,
opposites and contradictions. The emphasis is placed on their mutual
relation in the context of superimposing characteristics, as well as the
way in which they are incriminatingly incorporated into the complex
dialogue about the final status of the southern Serbian province.

Key words: Federal Republic of Yugoslavia, Serbia, aggression, NATO,
war, 1999, military strategic problems, defence
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The Extremism of the Kosovo-Metohija Area as an Obstacle to Dialogue

Introduction

he fourth decade has started since the beginning of the radical accomplishment

of dissolute aspirations in which, through wars with tens of thousands of dead
and a population of several million expelled and displaced, new borders between the
former federal units of the former SFRY have been created in the specific Balkan
manner. Regardless of the fact that in some parts of the wider, even academic public,
you can often hear explanations that the disintegrating wave was a part of the global
disintegration that mostly affected the countries of the Eastern and Central Europe, the
fact is that the Balkan scenario of making new cartography was accompanied by the
most devastating sufferings on the European soil, unseen since the end of the Second
World War. From the first years of the 1990s, when the fire of war “rolled” from
Slovenia, through Croatia and Bosnia and Herzegovina, until the end of the last
decade of the last century, when the southern Serbian province - Kosovo and Metohija
- became the epicentre of geopolitical importance and cruel war interventionism, the
common denominator of these areas was hatred, which was embodied through crime.
The beginning of the new century brought some “new winds”, which were thought to
bring the new Balkan states a period of difficult, but continuous recovery, gradual
establishment of institutions and resolution of accumulated problems in the interest of
all countries individually, and also in the interest of the region that took a step towards
the proclaimed European integration with the blackest labels.

Where are we today, three decades since the beginning of the first war conflicts
in the territory of the former SFRY and more than two decades since the end of the
NATO aggression on FRY and the establishment of an international protectorate on
Kosovo and Metohija? Have numerous problems and misunderstandings been
resolved, and can it be said that extremist narratives with unequivocal messages of
hatred are something that no longer occupies primacy in the statements of regional
officials, as well as in the media sky of the Balkan countries?

By analysing the content of the statements of a great number of officials in the
countries of the former Yugoslavia, and by analysing the media space from the same
geographical milieu, there is no longer any doubt that the answers to both of these
questions are negative to the greatest possible extent. Is extremism, which was
believed to reach its highest “peak” in the 1990s, strong enough to legitimize itself as
insurmountable and insuperable, or is it a “weed that is constantly watered”? The
answer to this question is particularly important when defining a strategy to combat
this reflexive form of political violence, both in the Balkan countries individually and
in increasingly complex interstate relations.

If we analyse the extremist matrix on the example of Kosovo and Metohija, we
will establish certain capillary regularities with some of the hotspots from the area of
the former SFRY, and also certain specifics. What can be taken as the initial
common denominator of the extremist narratives from this area, and what can
certainly be used for the region of Kosovo and Metohija, is the fact that extremists
used “two universal sources” which they derive their homogenization from. One is
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extremism in the name of religion, and the other is in the name of ethno-nationalist
specifics. Both religion and ethnicity act homogenizing in the creation of collective
identities and “at the same time provide an answer to the eternal questlons of
individuals, such as: who am | and where is my place in the community”?"

The extremism inspired by religious differences

As it was the case throughout the Eastern European world (especially paradigma-
tically in the area of the former SFRY), the end of the last century and the beginning of
the 21st century are marked by reawakened religiosity. As a capillary follower of
various religious and confessional diversities that became increasingly important in this
period, the area of Kosovo and Metohija, together with parts of the Raska region and
Macedonia (today - North Macedonia), religious renewal was primarily represented in
the construction of a great number of new places of worship and other sacred orna-
ments of Islamic culture. “At the same time, in the territory of Kosovo and Metohija, a
large number of Christian religious facilites and monuments were demolished,
damaged and desecrated, which makes us unequivocally conclude that the renewal of
religiosity also has its militant dimension, and that it does not represent only the right to
profess one’s religion in a civil society. It is obvious that this religious renewal re-
presented through the return to Islamic roots was experienced by a part of the popu-
lation as participation in a kind of religious war.”

In the concrete way of practicing the teachings of the youngest monotheism in
Kosovo and Metohija, the Madhhab of the Hanafi type is still dominant, while the rise
of the Salafi Islam can be considered significant. According to some estimates, close
to ten percent of Kosovo Albanians - Mohammedans have switched to this
Wahhabist® way of practicing religion. When it comes to the so-called mystical
orders in Islam, the Sufi narrative has been dominant for decades in relation to the
sporadic influence of the philosophical and mystical discourse of Shiism.*

' Milovan Suboti¢, “Religijski i etni€ki kontekst strateSke kulture Srbije”, Vojno delo 4/2020,
Institut za strategijska istrazivanja, Beograd, 30-49, p. 45.

2 Milovan Suboti¢, “Ekstremizam kosmetskih Albanaca: Supremacija etnonacionalizma nad
verskim ekstremizmom”, Nacionalni interes 3/2017, Institut za politicke studije, Beograd, 221-237,
pp. 229-230.

*The ideologists and followers of this way of practicing Islam insist on the name Salafists, and
not Wahhabis. The opposition to those who qualify them as Wahhabis is based on the fact that
only the opponents of Islam call them in that way, i.e. it is the pejoration that comes from those
who would like to cause division and discord among Muslim believers.

* An important role in the failure of the Iranian Islamist narrative in Kosovo was played by the
occurrence and spread of the Islamist teaching by the Egyptian “Muslim Brotherhood”. This
Islamist narrative came through Kosovars educated in Arab countries, especially in Egypt, and the
majority of them is now engaged as imams or teachers in madrasas and the Faculty of Islamic
Sciences in Kosovo. According to: Liridona Berkolli, ,The Presence of Iran and Shi'ism in Kosovo”,
Center for Iranian Studies in Ankara, March 10, 2021.
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The Salafi activists, organlzed into different groups and financially supported by
different Islamist organizations® operating in Kosovo, North Macedonia and other
countries in the region inhabited by Muslims, have so far organized thousands of
different types of education and lectures. All available “provider channels” that
enable the presence of a great number of people in one place, such as funerals,
circumcision ceremonies, agitation during family and religious holidays, and even
penetration into schools and universities, are used as a training ground for spreading
their ideas. Poverty, fragile institutions burdened by combined criminal and radical
narratives, as well as the general lack of prospects for young people (who are the
greatest target of such activities) represent an ideal “habitat” for the indoctrination of
the “gullible” and the general extremism of society. Therefore, the extremism
wrapped in the “return to authentic Islamic principles” on the soil of Kosovo and
Metohija represents an unequivocal threat to national and regional security.

The events from the end of the last century brought the so-called KLA into the
pronounced connotation with Islamist extremist narratives. The still important relapses of
the Islamic revival based on the principles of the Islamic Revolution in Iran in 1979 were
a kind of spiritus movens for the protagonists of the Islamist wing of the KLA. A step
towards open guerilla activity with elements of terrorism followed with the formation of the
Mujahideen unit “Abu Bakr Siddig” in 1998 in the village of Donjl Prekaz.’

The continuation of the flirtation with the Islamist extremism in Kosovo took place in the
twilight of the military intervention against FRY in 1999, when Ayman Zawahiri, the second
man in the “algorithm” of Al-Qaeda at that time, after several meetings organized mostly in
Baku, by the US, Turkish and Saudi diplomat — was sent to Albania, and then to Kosovo.”

Due to the foundation of the so-called Islamic State and the propaganda of radical
Islamic ulamas, 403 people left Kosovo for Syria and Iraq in 20172, and 74 of them died,
while 133 returned, according to the US State Department. These data show that Kosovo
is the European territory with the greatest number of volunteers on the side of militant
Islamists in relation to the number of citizens.” The Kosovo Police announced that in June

5 Through the so-called Islamic humanitarian and non-governmental organizations from Saudi
Arabia, the United Arab Emirates, the State of Qatar, Kuwait and Turkey, later identified as terrorist
financing organizations, hundreds of millions of dollars have been invested in the establishment of
strong propaganda infrastructure, in order to spread radical ideology and incite hatred and various
religious conflicts in Bosnia, Kosovo, Albania and North Macedonia. According to: Kolé Krasniqi,
LIslamist Extremism in The Balkans: The Case of Kosovo”, Eurasia Review, February 11, 2021.

& More in: Milovan Suboti¢, “Ekstremizam kosmetskih Albanaca: Supremacija etnonacionalizma nad
verskim ekstremizmom”, Nacionalni interes 3/2017, Institut za politicke studije, Beograd, 221-237.

7 Bogko Jaksi¢, ,Radikalni islamizam ne pusta Zapadni Balkan®, Antidot — Nezavisna medijska
mreza Zapadni Balkan, September 26, 2028. https://www.anti.media/medunarodna-
bezbednost/stav/bosko-jaksic/radikalni-islamizam-ne-pusta-zapadni-balkan/ 26/11/2021.

¢ The majority of Kosovo Albanians, who joined jihadists, come from the small town of Kacanik
and its surroundings. One of the most famous leaders of Kosovo Albanians in the lines of ISIL and
one of the most wanted terrorists from the US list - Lovedrim Muhajeri - is from that place.
According to: BoSko Jaksi¢, ,Radikalni islamizam ne pusta Zapadni Balkan”, gen. quote.

® Ibid.
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2021 there were at least 96 residents of Kosovo in the conflict zones, including 43 men,
nine women and 44 children born in Syria or Iraq to at least one parent from Kosovo." It
remains an open question to what extent the interim Prishtina institutions can respond to
this challenge, although in a formal sense they are declared as capable and functioning."’

What makes the problem more complex is the increasingly obvious cooperation
of various radical and extremist Islamic groups in the region based on similar
motivation, the same religious ideology and shared extremist past. This danger is
related to the return of slightly less than 150 people from the war zones in Syria and
Iraq, as well as the operational activities of various intelligence services in Kosovo,
Albania, North Macedonia and other countries of the region. In the operational
sense, the risk of terrorist attacks by Islamic extremists from the territory of Kosovo
and other countries in the region is possible, but at the same time limited. However,
if political and social crises break out in Kosovo and Metohija, Albania and North
Macedonia, with “simultaneous deepening and intensification of the conflict in the
Middle East, rather 9reat polarization in the relationship between Christians and
Muslims is possible”'. Then, a great possibility of an attack by Islamist extremists in
the region would not be ruled out: in Kosovo and Metohija, in Central Serbia, in
Albania, North Macedonia, and even in some of the EU countries. In the context of
preventing possible terrorist attacks, a comprehensive programme should be imple-
mented, which would primarily refer to treatment with appropriate offers to already
indoctrinated and radicalized persons, especially to those who increasingly use the
status of “lone wolves” or “sleepers” as their modus operandi. Such a programme
should not be understood as a “programme for the de-Islamization of Muslims”, as it
is propagated by some radical structures in Kosovo and some countries in the
region, nor as a programme that favours extremists during socialization and employ-
ment, as it is generally seen by activists of civic world views.

10 Kosovo Repatriates 11 Citizens from Islamic State Camps in Syria”, Radio Free Europe, July
18, 2021. https://www.rferl.org/a/kosovo-islamic-state-syria-camps-/31364421.html 11/11/2021

" The Kosovo Police said that since 2013 they have investigated 400 people on the suspicion
of terrorist activities (returnees and those who stayed at home), arrested 152 and brought charges
against more than 120. 133 returnees have been registered, including several children. The
reports referring to Kosovo as the “Jihad capital of Europe” and the like are great embarrassment
for the Government that hopes to join the EU and be more closely related to the Western Europe.
According to: Helen Nianias, “Lessons from Kosovo? How a European hotbed of Islamist
extremism deals with returning fighters”, The New Humanitarian, March 2, 2018. In line with the
fight against the Islamist indoctrination and resocialization and integration of returnees from the
Middle Eastern battlefields is also the “Five-year strategy of Kosovo for the prevention of violent
extremism and radicalism that lead towards terrorism”, which has recently expired. The strategy
has indicated the steps to be taken, with the focus on early identification, prevention, intervention,
deradicalization and reintegration of individuals and groups affected by extremism and radicalism.
According to: Serbeze Haxhiaj, ,Kosovo Urged to Keep up its Guard against Radicalisation”,
Balkan Insight, December 14, 2021. https://balkaninsight.com/2021/12/14/kosovo-urged-to-keep-
up-its-guard-against-radicalisation/. 25/11/2021.

"2 Kolé Krasnidi, ,Islamist Extremism in the Balkans: The Case of Kosovo”, Eurasia Review,
February 11, 2021.
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A further problem of the regional extremism, in the context of the relation towards
religion, is the fact, equally implemented to both progressive and destructive ideas,
that they are not meant for themselves, but seek interaction in which they act
according to the feedback model. They are reflected in it, they grow in it, they confirm
their progressive/destructive beliefs in it."> The example of the homogenization of the
“Christian Europe” agamst the Islamization of the Old Contment which has been
embodied in recent years in the example of the migrant crisis™, is to a certain extent
present in the dichotomy of the “Christian north of Kosovo” and the “Islamic south”.
And it is not religion that antagonises the separated, but precisely the homogenization
in its name. As noted by the French academic Amin Maalouf in his book “Deadly
Identities” (Les Identités Meurtrieres): “I do not dream of a world in which religion
would no longer have a place, but of a world in which the need for spirituality would be
separated from the need for belonging”.’

The extremism under the umbrella of ethno-nationalism

There are dispersive reasons why some ethnonational community begins to
oppose to a great extent everything that personifies the majority people, and tries to
fight for a greater degree of independence - to become, to a greater or lesser extent,
independent. DuSan Kecmanovi¢ emphasizes as the most common reason
“‘insufficient integration of the minority community into the economic, social and
cultural context of a certain territorial (state) entity, as the common denominator of all
reasons for the occurrence and spread of ethno-nationalism among the inhabitants
of the minority community”'. Ethno-nationalism therefore represents a key “provider”
that communities with minority characteristics in their efforts to become independent
resort to, especially if integration of these communities is considered insufficient for
their aspirations to achieve full rights and conditions for the manifestation of some
specifics. The post-Yugoslav area contains many examples of institutionally and
extra-institutionally promoted measures and regulations that went hand in hand with
ethno-nationalists in the struggle for political and administrative independence.

The establishment and spread of ethno-nationalist narratives of an ethnic collectivity
within the same state territory necessarily causes defensive homogenization of the other

'3 “Numerous examples from history, as well as contemporary practice, tell us that religion can
(on the basis of the moral teachings of all important world religions) represent an important factor
in improving relations between people, and also an important factor in large-scale conflicts.”
Milovan Subotié, “Islamisticki ekstremizam kao paradigma verski fundiranog nasilja”, Kultura polisa
No. 20, 2013, 21-39, p. 24.

" On the capillary between militant Islamism and right-wing extremism that “puts on Christian
ornaments” in: Milovan Suboti¢, Migracije i ekstremizam, Medija centar “Odbrana” i Institut za
strategijska istrazivanja, Beograd 2022.

'S Amin Maluf, Ubilacki identiteti, Beograd: Laguna 2016, p. 103.

'8 Dugan Kecmanovi¢, Etnonacionalizam, Izabrana dela; 1-4; Volume 2, Clio, Beograd, 2014, p. 164.
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collectivity. The awakening of ethno-nationalism among members of the other ethno-
national group provides a series of arguments for the growth of extremist equivalents as
the “countermeasure” against others. The most recent experiences with feedback between
ethno-nationalists of different ethnic origin in the territory of the countries of the former
Yugoslavia, and also on the issue of Kosovo and Metohija, show the meaningfulness of the
claim that ethno-nationalism in an environment inevitably represents “propellant” for its
equivalent in the other one. A series of wrong moves towards the crisis in the southern
Serbian province, which the political establishment in Serbia made in the 1980s and 1990s,
confirms the point of view that Kosovo and Metohija is not an exception, it could even be
characterized as the rule of the abovementioned. The absence of a strategy towards the
integration of Kosovo Albanians into the legal and political life of Serbia, and the
implementation of primarily repressive methods to counter growing ethno-nationalist
homogenization, are just some of the arguments that have given a “wind at the back” to
growing ethno-nationalism and increasingly open ethnoseparatist violence.

To what extent can the main narratives of ethno-nationalist ideology from the
sphere of theory be “personalized” to the level of ethno-nationalism of Kosovo
Albanians? If we take the thematic framework of the ethno-nationalist ideology of
Professor Kecmanowc who explains it through ten elements, as a starting theore-
tical basis'’, and confront it with the practice of the Albanian protagonists of this idea
in KiM, we can notice a distinct (we could even say matrix) lawfulness.

The element of damage is also recognized on the example of the ethno-nationalist
ideology of Kosovo Albanians through the articulation of views that members of their ethno-
national community do not have the same rights as members of the majority nation in
Serbia. Various forms of discrimination have been mentioned as arguments, from the right
to language, culture, religion, education, various forms of association, employment, etc.

The element of vulnerability is intensively articulated and promoted in campaigns
that are mainly directed outside. Where does vulnerability come from? From the
following element: culprit for everything, which is unequivocally emphasized by the
ideologues of the Albanian ethno-nationalism. “Serbia, the political establishment
and Great Serbian nationalism both from Central Serbia and from the Serbian
commumty in KiM are to blame for all the troubles of the Albanian ethnic group in
KiM.”"® This element of ethno-nationalist ideology has proven to be a well-
established and effective tool for mobilizing the masses."

" Out of ten elements articulated by Prof Kecmanovié six of them that correspond to the
ethno-nationalist aspirations of Kosovo Albanians are singled out. These are: damage,
vulnerability, clearly defined culprit for everything, victim and sacrifice, recognition of the right
moment and finally, revenge and retribution. According to: DuSan Kecmanovi¢, Etnonacionalizam,
Izabrana dela; 1-4; Volume 2, gen. quote, pp. 134-143.

Milovan Suboti¢, “Ekstremizam kosmetskih Albanaca: Supremacija etnonacionalizma nad
verskim ekstremizmom”, gen. quote, p. 231.

®n Iran, for example, it was used in the years preceding the Islamic Revolution, when the US was
marked as the culprit for all the troubles of the Iranian population. On the other hand, Israel accuses Iran,
while the Serbian authorities in the 1990s most frequently blamed the Vatican for everything.
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According to this matrix format, the ideologues of the ethno-nationalism of
Kosovo Albanians have articulated and promoted the following element - the
element of victim and sacrifice. The use of this element of ethno-nationalist ideology
was most often supported by the “abuse of the (indisputable) suffering of Kosovo
Albanians in the 1990s and the creation of a victim cult that was established together
with the manifested ethnoseparatist activity with elements of terrorism by the KLA"%.

The element of the right moment for the Albanian ethno-nationalists can be viewed in
two ways and embodied through two dates. One is certainly the one from the time of the
NATO aggression against FRY, which has irrevocably changed the course of history in
relation to this phenomenon, and the other refers to 2008, when strengthened ethno-
nationalism recognized the right moment for ethnoseparatist operationalization.

The element of revenge and retribution represents the last link in the chain of
ideologues and protagonists of ethno-nationalism and it can rightly be said that it
represents the origin of all previous ones. It is mentioned at the moment when ethno-
nationalism is already established and has reached many of its goals. On the
example of KiM it “covers the period from the withdrawal of the Serbian security
forces in 1999, and continues, with greater and lesser oscillations in the intensity of
manifestation, to this day. The pogrom against Serbs in Kosmet, which lasted from
March 17 to 19, 2004, is considered to be the peak of ethno-nationalist violence.”!

Generally speaking, ethno-nationalism, which has taken the primacy of a wider
cohesive identification from the key unifying factor until that time - religion, has played
an important role in the dissolute events and wars in the former SFRY, including the
example of KiM. The processes of ethnonational homogenization that have
accompanied them were, first of all, motivated by the need to “create simple and
unambiguous identities in the population, and to erase the elements of the mixture,
‘pollution’ and any indeterminacy that would threaten newly created nation states” 22

Instead of a conclusion

When conducting the comparative analysis of the superiority of the capacities of
the ethnic character of extremism with the religious one, it is very important to make
a clear distinction between the potential for the manifestation of these extremist
narratives on the ground (nationally wider) and the prevailing attitude of the officials
of the interim Prishtina institutions, as a key element for the establishment and
promotion of this concept. While the Kosovo-Metohija area is still greatly contamina-

2 Milovan Suboti¢, “Ekstremizam kosmetskih Albanaca: Supremacija etnonacionalizma nad
verskim ekstremizmom”, gen. quote, p. 232.

2! |bid.

2 Ger Dejzings, Religija i identitet na Kosovu, Biblioteka XX vek, Beograd, 2005, p. 54. in:
Milovan Suboti¢, Miroslav Mitrovi¢: ,Hybrid Nature of Extremism: Cohesive Characteristics of
Ethno-Nationalism and Religious Extremism as Generators of Balkan Unsecurity”, Vojno delo,
International Edition, 1/2018 (22-33), p. 25.
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ted by the “values” of militant Islamism, in the statements of the officials of the
interim institutions and, what is even more important and measurable, in the media
controlled by the Prishtina establishment, the religious component of identity de-
serves much less attention than efforts that are almost exclusively from the world-
view of an ethnic character.

Taught by the experience of the war in the 1990s in Bosnia and Herzegovina,
where the growing Islamization only established the international community so that
BiH as a unitary state would be the establishment with pronounced Islamist
narratives, as well as the general odium that was created throughout the West
towards militant Islamists after the terrorist attacks on the US in September 2001,
the turn came to extremist narratives based on the teaching of the youngest
monotheism. In this regard, the Albanian leadership in KiM increasingly insisted on
the authenticity of their belonging to Europe through “centuries of identification with
Christianity”. Thus, “participation in the battle in Kosovo under the banner of the
Christian lords was presented as an important proof that Albanians were on the ‘right
side’ and thus identified as the ‘guardians of the gate™.?* Hence, the subjugation to
the Ottoman rule after the defeat in Kosovo Polje was increasingly emphasized as
something that Albanians “were forced to experience, but never really accepted”.?*
In this kind of revision of mythology, the official Albanian odium towards these issues
is characterized by ambivalent feelings towards Islam and neglect of the memory of
the Sultan and Islamic cultural topic. Likewise, “reviving the story of the Albanian
killer of the Sultan® is more in the service of establishing the identity of the new
European state of Kosovo on the basis of the pre-Islamic Christian past’.?°

The fact that the problem is largely displaced from the sphere of religion does not
show in any way that this framework is easier to solve. The established ethno-nationalist
approach from the position of “irreconcilable differences” in terms of ethnicity, language,
script, a different vision of the future of the state organization, and different supporting
actors in an increasingly complicated international environment has imposed itself,
perhaps, as well as being more difficult for reconciliation and dialogue than it would have
been a key difference primarily motivated by religious reasons.

If we place reconciliation?” as the supreme factor of the dialogue on the final
status of Kosovo and Metohija or, even better, as the most necessary condition for

% Ana di Lelio, Bitka na Kosovu u albanskom epu, Biblioteka XX vek, Beograd, 2010, p. 25.
24 1.
Ibid.

% n support of strengthening the epic pan-Albanian national story with emphasized heroic
characters, the claim that “the hero who killed the Sultan in the name of freedom was an Albanian
establishes historical continuity with the distant past”. According to: Ana di Lelio, Bitka na Kosovu u
albanskom epu, gen. quote, p. 19.

% Ana di Lelio, gen. quote, p. 26.

z Many pages have been written on the topic of reconciliation in post-conflict areas. On how
the model of reconciliation in the Republic of South Africa can be analysed in a certain way as a
model for reconciliation after conflicts in the countries of the former SFRY, see: Dejan Vuéinié,
Milo§ Milenkovi¢, Katarina Pavlovié, ,Reconciliation in South Africa as a(n) (Im)Possible model for
the Post-Yugoslav Area”, Teme, y. XLV, no. 3, July - September 2021, pp. 987-1004.
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the implementation of a possible agreement, the question arises as to how to
encourage and lead the reconciliation process. Although this concept is considered
one of the most frequent in the broad narrative of civic initiatives, the academic
public, and even state officials in the Balkans, it is obvious that there are no results.

What is controversial in the frequent use of this concept in the (post)conflict
period without corresponding results? It is debatable that the concept leaves the
scope of the interstate, interethnic or interconfessional milieu, although even in the
mentioned context, from the point of view of contemporary realpolitik, it is already
considered archaic. In a wider social context, the concept is also used as trans-
mission in resolving conflicts between the left and the right, the government and the
opposition?®, cheerleading groups and factions, etc. From an etymological point of
view, the concepts of war and peace are opposed, which implies that warfare and
reconciliation are at least equally opposed. How long are we going to have war then
peace, warfare then reconciliation? Is peace without war even possible? Judging by
experience, we can say that it is not. Does this close our work on creating a
framework where peace without war will be possible and where, as a response to
antagonisms and unresolved issues, there will be an opposing equivalent at that
level of formulation - conversation, compromise? On the contrary, it is the only
framework that should be devotedly pursued.
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Summary

Are different identities (ethnic, religious, linguistic...) to that extent an
insurmountable obstacle for dialogue and is the renunciation of identity on
both sides the only way to reconciliation? A coherent answer to this question
excludes the binary of this type. The only valid way to relax relations and reach an
enforceable agreement has to be based on maintaining one’s identities. Namely, as
Bregman (Rutger C. Bregman) rightly states, “we need to understand that there is
nothing wrong with being different” and that understanding other and different
identity features in no way diminishes the commitment to keep our identity features.
In order to talk about dialogue, reaching an agreement and its implementation, it
is obvious that this whole path is impossible and ineffective in the conditions of
further extremism of society. It should not be believed that the analysed extremist
narratives are only typical of the Albanian party in KiM. On the contrary, we have to
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be aware of the fact that our current cultural and media space continues to serve as
a “provider” of extremist ideas that represent a great obstacle to the aforementioned
dialogue, and also to the wider reshaping of the Serbian political identity, which was
seriously damaged in the 1990s.

Contemporary culture must not be reduced to populist patterns that uncritically
miss the contents of political extremism, intolerance and the relativization of crime.
“We are in a vicious circle: until the level of awareness of the average ‘consumer’ is
raised, until political culture is improved and various forms of intolerance are
reduced, until war crimes and the hatred that supported them are condemned by
national and political consensus and through all media and later relativized, our
quality of life and culture will be unacceptably low.”

It is often emphasized that international relations are based on interests, and the
fact that they are also based on values is overlooked. Whatever values we inherit,
such international allies we will have, and consequently solutions.

Key words: political violence, religious and ethno-nationalist extremism, reconciliation,
dialogue, status
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